Alain Leroy Locke Interment Ceremony

September 13, 2014

I.  Program

[image: image1.png]This long-deferred day would not have been possible without the unstinting generosity of
these Rhodes Scholars who answered the appeal for the Alain Locke Memorial:

R. Darryl Banks (Iowa & Jesus 1972)

Willie Bogan (Michigan & Brasenose 1971)

Jerome Davis (Kansas & New 1971)

Lawrence T. Ellis, Jr. (New Jersey & University 1983)
Clark Kent Ervin (Texas & St. Catherine’s 1980)

Matthew L. Gethers III (Connecticut & Exeter 2009)
Hervé Gouraige (New York & Merton 1972)

Fagan E.N. Harris (Maryland/DC & St. John’s 2011)
Christopher B. Howard (Texas & St. Anne’s 1991)
Richard (Taylor) Hammond (Massachusetts & Wadham 1971)
Garrett W. Johnson (Florida & Exeter 2006)

George R. Keys (Maryland/DC & Balliol 1970)

Nnenna Lynch (New York & St. John’s 1993)

Rachel Y. Mazyck (North Carolina & Linacre 2005)
Westley W.0. Moore (Maryland/DC & Wolfson 2001)
Andre C. Namphy (California & Balliol 1994)

Marianna B. Ofosu (Maryland/DC & Linacre 2003)

Carla J. Peterman (Maryland/DC & Oriel 1999)

Randall D. Pinkett (New Jersey & Keble 1994)

Darcy D. Prather (Missouri & Brasenose 1991)

Franklin D. Raines (Washington & Magdalen 1971)
Munro C. Richardson (Missouri & Hertford 1994)

J. Stanley Sanders (California & Magdalen 1963)

Kurt L. Schmoke (Maryland/DC & Balliol 1971)

Ralph Smith (Alabama & Corpus Christi 1973)

Jasmine Marie Waddell (Rhode Island & Mansfield/St. Antony’s 2000)
Thomas S. Williamson, Jr. (Massachusetts & Balliol 1968)
Nina Magdalene Yancy (Texas & New 2013)

Jack C. Zoeller (New York & University 1972)
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In 1948, near the end of his teaching career — and near the end of his life — Alain Locke was asked to teach
at the New School in New York City. Given virtual carte blanche, Locke offered three courses directly
connected to his life’s work: “The Philosophy of Value,” “Race Relations” and “The Philosophy of Aesthetic
Experience.” Virtually everything Locke had written revolved around these three subjects, which together
form a thread connecting the activities and accomplishments that made Locke the most influential African
American intellectual born between W.E.B. DuBois and Martin Luther King, Jr.

Locke’s accomplishments were numerous: he was the first African American to win a Rhodes
Scholarship to Oxford (where he wrote on the philosophy of value), he was a leader in the New Negro
movement, and he produced a formative commentary on African American literature and the arts. He
championed African art as a source of aesthetic inspiration, and his philosophical papers on cultural pluralism,
democracy, and value theory influenced readers in diverse fields. He offered personal advice and support to
dozens of writers, painters, singers, and others with artistic gifts and ambitions. In addition, he taught for
four decades at Howard University in Washington, D.C., where he headed the philosophy department,
founded the literary magazine and the theater company, and gathered the collection of African art that forms
the core of the university’s holding in this field.

* * *

Locke more recently has become best known as one of the founders of what we today know as multiculturalism,
though his phrase for it was cultural pluralism. Cultural pluralism — and to use one of Locke’s more technical
terms for it, intercultural reciprocity — served as the common ground for his three concems of race relations,
value theory, and esthetic experience. The story of Locke’s life shows that cultural pluralism is the governing
idea behind all that Locke produced. The life itself has genuine drama and interest, we believe, from his
well-known academic and literary accomplishments to lesser known “worldly” events, such as his attending
the opening of King Tut’s tomb, his sociological writings on Harlem in 1935, or his special meeting with Ras
Tafari. But what his life can show us, or make generally available as exemplifying various burdens and
possibilities, can be best seen in his writings -- or to put it another way, his meaning is in the complex

intersections of his life and his work.

Excerpts from Leonard Harris and Charles Molesworth, Alain L. Locke: The Biography of a Philosopher
The University of Chicago Press (2008)

Statement from Two African American, LGBT Rhodes Scholars
Locke stands for us as a “venerable ancestor” — a towering figure in our lineages, whose life and legacy
afford deep insights into the human condition, and inspire us to reach for our highest visions. Locke is
central to us given his role as one of the most pivotal figures in a major renaissance moment of human
history, which has had an impact on millions across the globe, spanning many generations. He is also dear to
our hearts as the first African American and first-known gay Rhodes Scholar, who also came from a humble
background. His life was a celebration of all dimensions of his being; and the ways in which he overcame
barriers of classism, homophobia, racism and other -isms provide all humanity with models and roadmaps
for transforming all kinds of oppression. Locke stands out as one of the best embodiments of the intellectual
and moral qualities postulated by the Rhodes Scholarship. We hope that this ceremony will contribute
towards future generations of Rhodes Scholars, and millions throughout the world community, coming to see

Alain Locke as their venerable ancestor.

— Jasmine Waddell (Rhode Island and Mansfield/St. Anthony’s, 2000) and Lawrence Ellis (New Jersey and
University, 1983)

Interment Ceremony
Congressional Cemetery Chapel
11:00 am — Saturday, September 13, 2014

Choral Offerings by The Kuumba Singers of Harvard College*

Introduction and Welcome

George R. Keys (Maryland/DC & Balliol 1970)

Locke and the Rhodes Scholarship or “Roy Goes to Oxford”
Jack C. Zoeller (New York & University 1972)

Locke as Bridge Builder

Jasmine Marie Waddell (Rhode Island & Mansfield/St. Antony’s
2000), Resident Dean of Freshmen, Elm Yard, Harvard College

Locke’s Bah4’i Faith

Katharine R. Bigelow, Representative of The National Spiritual
Assembly of the Baha’is of the United States

Locke’s Intellectual Contribution to American Philosophy & Literature

Leonard Harris, Professor of Philosophy, Purdue University

Locke and Howard University

Dr. Michael R. Winston, Acting Provost and Chief Academic Officer,
Howard University, author of the entry on Locke in The Dictionary of
American Negro Biography

Interment Prayer (at the burial site)

Dr. Robert James, Regional Baha'i Council of the Atlantic States

*The Kuumba Singers of Harvard College is the oldest existing Black organization at Harvard
College. Formed during a time of high political turmoil, the purpose of the Kuumba Singers is to
express Black creativity and spirituality in order to create a safe space for Black students. In
existence for 40 years, the Kuumba Singers of Harvard College, or simply Kuumba (a Swahili
word meaning "to create"), has served the Boston community as well as the national community
through songs in genres ranging from Negro spirituals to contemporary gospel. With concerts held
during the both the winter and the spring of each year, along with many other performances and a
spring tour, the Kuumba Singers of Harvard College is committed to celebrating Black culture and
providing a sense of unity and safety for its members. Through its music and performance, the
Kuumba Singers of Harvard College strives to fulfill its mission of leaving a space better than it
was found.




II.  Complete Texts of Remarks Delivered

George R. Keys

Jack Zoeller

Jasmine Waddell
Katharine R. Bigelow
Leonard Harris

Michael R. Winston

REMARKS AT ALAIN LOCKE’S FUNERAL

Congressional Cemetery

Washington, DC

September 13, 2014

By George R. Keys

Good morning and welcome. I am number Eight; my name is in the program.  I want to welcome you here on what would have been the 129th birthday of Alain Leroy Locke.  We are honored today by the presence of The Kuumba Singers of Harvard College.  The director is Sheldon K.X. Reid and the President is a delightful young woman named Haven Jones. They are with us because Locke was an alumnus of Harvard and took his doctorate there. They are going to provide an accompaniment to  the program that follows.  They’ve come a long way to be with us and please join me in welcoming them. 

I particularly want to thank Howard University’s new President, Dr. Wayne Frederick, for coming to be with us, and other members of the Howard community.  We also have a substantial representation of the Baha’i community and new friend from the Phi Beta Sigma fraternity, which was Locke’s fraternity. And of course, the Rhodes  community.   I am gratified to see the presence of so many Rhodes Scholars and to have the support of the Association of American Rhodes Scholars in making this day possible.

Locke died over sixty years ago in New York City.  His heart failed him, a heart scarred by rheumatic fever, an illness that plagued him all of his life.  He was memorialized at a service in New York, two days after his cremation.  Friends, colleagues and admirers came and said their last words about Locke, and they left.  If you saw the article that Frances Sellers so gracefully authored for The Washington Post Magazine (it probably on your doorstep right now), there is a story that takes those ashes from there. Arthur Faucet was a great friend of Locke’s and the executor of his Will. The Will contained no direction as to the fate of the ashes and Locke’s remains were in Faucet’s custody until his death.  Frances then tracked the ashes to Detroit and a relative of Faucet’s, Conchita Morrison, now 91 years old.  She did not quite know what to do with the gift.  She passed them on to a friend of hers, Rev. Sadie Mitchell in Philadelphia, an A.M.E. minister. She in turn passed them on to a visiting professor from Howard University and the ashes found a home in the Moorland-Spingarn Research Center.

I think my purpose here today is to provide a little structure and context to what follows.  I have asked some friends to offer their reflections and give you a kaleidoscopic view of Locke.  I do not think we can ever encompass the whole of the man. But Jack Zoeller, who worked so hard in producing the definitive statement of the young Locke and Locke at Oxford that culminated in an article in the American Oxonian, will speak.  He will be followed by Jasmine Waddell, a Rhodes Scholar, who is a residence Dean at Harvard University and accompanied the Kuumba Singers here, will talk about Locke as a bridge-builder.  My old friend and good friend, Kit Bigelow, is the representative of the National Spiritual Assembly of the Baha’is of the United States, and she will offer some thoughts about Locke as a Baha’i.  Leonard Harris, a professor of Philosophy at Purdue University, who dazzled us in 2007 (at the Symposium on Locke jointly sponsored by Howard University and the Association of American Rhodes Scholars in the centenary year of Locke’s election) and the co-author of the only full biography of Locke and I commend it to you if you wish to understand the sweep and the scope of Locke’s thinking. Lastly, I asked, and he graciously consented, Dr. Michael Winston, the Acting Provost of Howard University, who came out of retirement to serve as Provost during a period of transition, and he will speak from a historian’s perspective of Locke’s contribution to Howard University where he spent nearly forty years of his life.

Part of the context is how we got here.  We got here because of an event that took place at the 2005 North American Reunion of Rhodes Scholars in Philadelphia.  Rhodes Scholars do not come together very often, they are highly individualistic.  But when they do interesting things happen.  At one of the events, a indoor picnic on Penn’s campus, I ran into Kurt Schmoke, Kweli Washington, Darryl Banks and Jerome Davis.  What we had in common was that we were all African-American and had all been at Oxford.  We sat at the reunion table and swapped stories about our hilarious and tragic times at Oxford  and those times when you did not know how you were treated was because you were black or because you were an American . Someone mentioned Alain Locke and we wondered what it must have been like for Locke.  Kweli said it was be coming up to the 100th anniversary of Locke’s election  and said we ought to do something. Right there at that table, fueled no doubt by the beers and wine we were sipping, we made a commitment to resurrect the memory of Locke in the community we belonged to, the Association of American Rhodes Scholars, and we would bring him back to life as a real figure, a meaningful figure.  

In 2007, we planned a symposium that would bring together people who would talk about Locke’s significance. I enlisted my friend, Jack Zoeller in the effort and we decide to produce the article that I earlier referenced.  We did research in England, in the Rhodes Trust archives and at Howard University in the Moorland-Spingarn Research Center, because Locke had willed his papers to the University.  We dug into the archives, we read Locke’s correspondence, we looked at Locke’s memorabilia and one day, Dr. Thomas Battle, then the Director of the Moorland-Spingarn Research Center, took us aside and said: “I want to show you something.”  He took us into his office and opened a credenza and pulled out a paper bag and inside the paper bag was a can and in the can were the cremated remains of Alain Locke.  And something happened to me right then and there and I knew that we would someday put Locke to rest. 

We approached the University; it came at bad time during a change of administrations. There was not really any interest in seeing that things got done; there were legal arguments interposed and the idea just lost momentum.  That momentum came back when I read an article in November 2013, learning that Kurt Schmoke had moved from being Dean of the Law School to become the General Counsel at Howard University.  Then when the President of Howard left and the Provost became the acting President and Kurt moved to being Acting Provost, in addition to being General Counsel, I knew we had something.  I e-mailed Kurt and got a answer that day: “Let’s go going, let’s do something, let’s make something happen.”  Maybe that decisiveness is a reflex from being the Mayor of a big city, but that was his instruction. We had ideas: we need to inter him; we need something permanent, something significant.  We thought of Locke Hall, the home of the College of Arts and Sciences on the Howard campus and  named for Locke. We thought that perhaps a vault there could be created for Locke’s ashes. Kurt thought about that, probably talked to some folks and said: That’s probably not a good idea; there’s no precedent for that.”  We thought about reuniting Locke with his mother, Mary Hawkins Locke.  He and his mother were close, as you would suspect for a man who was an only child and  whose father died when he was six.  They were very close.  Let’s put him with her, we thought.  Locke’s mother died in his home in Washington, D.C. in 1922 and is buried here. Where?  It was in the Columbian Harmony Cemetery in Northeast and if you read the article you’ll know the tragic tale. That cemetery went broke, was sold and the bodies relocated, the headstones were lost, the burial records are inconsequential. But that happened in the Washington of the 1950’s, because Columbian was a black cemetery. Those bodies are now in graves somewhere, unmarked in a cemetery in Prince George’s County. 

So that idea was gone and we had to find a local spot. Jack and I went prowling , visited a couple of cemeteries and ended up here.  And it was a magical sequence as we looked at the cemetery and walked through; we walked and passed these interesting stones and we saw those strange mushroom-like stones of the 19th century Congressmen.  It was apparent that here was a place of national significance. We saw a spot just down the way, halfway to the main gate which you passed on the way here.  It was next to the grave of Warren M. Robbins, the Founder of the National Museum of African Art. Wow, African Art!  There’s a quote from him at the bottom of his headstone and the quote reads: “The task is to provide the foundation for interracial understanding.” And the plot next to his was available.  That was a done deal; we knew we were in the right place.  We saw this lovely chapel; that reaffirmed it. And we began to visualize what could be, we knew we had found a home for Locke.

The next step was to actualize it – to make it happen.  So I reached out first, because I felt it was our responsibility, to African-American Rhodes Scholars, to make this happen and that’s why I say that I am “Eight” --- Alain Locke and after fifty-seven years, John Edgar Wideman, Stan Sanders, Richard Joseph, Bill McCurrine,  Hal Griffin, Tom Williamson and I am Eight.  It spans a long time from 1907 to 1970, but it is really a short chain and because it was such a short chain, I could recognize my connection to Locke. So I reached out to my brothers and sisters and they responded and within a very short time I could report that we had the funds necessary to proceed.

We designed a memorial stone and I need to give you some clues about that stone.  It says the usual things; you’ll see it in a few minutes.  It references his parents, as he would want to be connected to them for all time.  It talks about him as the ‘herald of the Harlem Renaissance”. It speaks of his role as a philosopher, an educator and as an exponent of cultural pluralism and then there is a word: “cosmospolitan.”  Not the drink, not the magazine; it is an old-fashioned word.  And to explain that word and why it is significant to Locke’s story, gosh, I have to explain Pixley Seme.  Pixley was a South African, a product of mission schools there, he went to Columbia University and obtained his B.A. and in 1906, Pixley got a place in Jesus College to read law. And when Locke won the Rhodes Scholarship, Pixley was one of the first to write him to welcome Locke to the Oxford community and to say: “We must meet.”  I do not know much about Pixley, but he must have been charismatic and a born organizer, because he pulled Locke into a group, the Cosmopolitan Club.  Pixley later went home to South Africa and practiced law and he became one of the founders, and first President, of the African National Congress.  That will come back later.  Cosmopolitan – what does it refer to.  Well, at a time in the late 19th century, when the world seemed like it might be coming together, technologically, in communications, in trade, there began to be the feeling that maybe the world was going to be one, and it was really going to happens. Nationalism, that idea would not be important, the world would be the important thing and these groups began to spring up in international universities, both in American and in Europe, and what it seemed to involve was young men coming together from different nationalities, exchanging ideas and thoughts and it was this group that Pixley pulled Locke into. That cosmopolitan ethos, I believed, changed Locke. I think it gave him a broader perspective.  He heard from people from India, Sri Lanka, Egypt talk about their challenge in overcoming colonial status, as thinking of themselves as something other than a colonial people, of developing an identity that did not depend upon the colonizer.  That process of raising consciousness, of developing a new consciousness, and of going back to original springs of national literature and tradition, Locke heard all of that and I think he took it in. So we have added “Cosmopolitan” to his headstone. 

Congressional Cemetery is unique because it encourages provocative, challenging headstones and I think Locke’s headstone will be seen as such and be included in the historical tours that come to Congressional Cemetery to witness the stories of those who are interred there.  We decided we will challenge people, so all of the usual stuff is on the front of the headstone. But I want you to pay attention to the back of the stone, because we put some clues these as to what we thought was important to know about Locke.  There are obvious ones; those of you who can translate Greek letters will identify: Phi Beta Sigma, a fraternity Locke belonged to whose founding principles were brotherhood, scholarship and service.  It seemed appropriate, because Phi Beta Sigma became internationalized and any number of African leaders and heads of state were members: Kwame Nkrumah, the first President of Nigeria, Azikiwe, William Tolbert, President of Liberia, and they even extended an honorary membership to Nelson Mandela, Madiba.  Another connection back to Africa, so we put Phi Beta Sigma there.

There is a bird, the Zimbabwe Eagle, the symbol of Rhodes House, the Rhodes Trust and the Association of American Rhodes Scholars.  Because you know the story, Rhodes Scholars shunned Locke at Oxford, they forgot him when they came back; but now, we embrace him.  There is some justice in the fact, as I realized this morning, that I am “the last custodian,” as Kurt let me sign Locke out in June and he has been in my home since.  It is right that the last custodian be a Rhodes Scholar and represent the AARS in embracing our brother. There is another symbol: the nine pointed star representing the Baha’i faith.  There is another symbol: the lambda, the international symbol for gay, lesbian and transgender rights, because no one mistakes what Locke was and the life he had to lead because of that fact.

You know, I have to digress for a minute.  There is this 60 year gap between Locke death and his final interment.  It is a strange kind of period and in my mind I kind of compress that interval and it is as though Locke just died yesterday and we are committing him today.  I wondered what he would have seen had he lived in these times and I guess he would see that we as a nation had crawled out of this dark cave of racial segregation and homophobia to a place where we could stand up and look at each other for what we are; where a gay man or a gay woman could proudly proclaim that and who they loved and even marry.  Locke would not recognize Washington, a segregated city that he ran away from every chance he got to New York, Europe.  So the “lambda” seemed appropriate.  Lastly, there is the centerpiece.  If you look at your program you will see a bookplate on the front, kind of a stylized Art Deco motif and it is there in the lower left corner of the program. That bookplate was designed by Aaron Douglas, a young African-American artist from Kansas who helped produced the illustrations for the first edition of The New Negro.  They were African-inspired as Locke wanted.  Douglas created this bookplate for Locke. I am not going to go into the derivation of the Latin phrasing, but it is a recognition of African inspiration and connection.  So we took that central element of the bookplate, that African woman and we placed that centermost on the headstone.  So I think people will look at that headstone and be challenged, they will ask questions and they will want to know more. And if we have done nothing else, we will have fulfilled the cemetery’s mandate and I think given Locke a memorial of some lasting significance. W.E.B. Dubois, in The Souls of Black Folk is famously quoted as saying: “The problem of the 20th century is the problem of the color line.” I think we will appreciate Locke’s significance even more as we come to understand what he wrote and thought about that subject and his relevance and I hope some of the speakers today touch on that relevance.

In spite of these note cards, I had no idea of what I would say up here today, but I think I have said what I wanted and now I should sit down and ask Jack to come up.

REMARKS DELIVERED AT ALAIN LOCKE’S FUNERAL

Congressional Cemetery

Washington, DC

September 13, 2014

By Jack Zoeller

© 2014 All Rights Reserved

The first evidence of Alain Locke’s wishes for his own funeral appeared in a will he wrote in 1922, on board the Cunard ship “Acquitania.”  He also prepared a Memorandum in Case of Death.

Today we are complying with Locke’s first wish.  He wrote that he did not want to be buried at sea.

His second wish was that his parents, Mary and Pliny Locke, be memorialized.  Following this ceremony, you will see we have done just that.

But Locke’s third request was slightly ambiguous.  He asked that his remains be “cremated and retained” if he died on land.  And indeed his ashes have been retained, for 60 long years.  

Thank you for being with us today,to lay Alain Locke to rest, finally.

* * * * *
Within his family, Locke was called Roy.  That was his middle name.  Before high school, he had the idea of changing his first name to Alain.  He thought it was more distinguished than Arthur.  He just changed it.  But as long as she lived, his mother addressed him as Roy.  For decades he signed his many letters back to her: “From your boy Roy.”   In 1907, when a group of Rhodes Trustees and Scholars attempted to deny him the scholarship he had won, word spread that Locke’s birth record did not match his name and that in fact he was recorded as white.  The latter was false.  But the name incident marked the start of a forty-year span in which Locke was mislabeled, frozen out, marginalized and ignored by substantially all of the Rhodes Scholar community, because its members did not want to share their pedestal with a black man.  

Locke’s father Pliny had been among the first blacks to earn a Bachelor’s in Law from Howard University in 1874.  But the best job available to him was as a civil servant in the Philadelphia Post Office.  By the time Alain was born, Pliny was forced to accept work as a gas inspector, and later as a custodian.   When Pliny died in 1892, Mary Locke had little choice but to move with her boy Roy across the Delaware River to Camden, New Jersey.  She could not get a job teaching in Philadelphia’s public schools.  The best evidence of her skill as a teacher is that she became the first black woman in America to raise a Rhodes Scholar.

All of Locke’s grandparents were free blacks by 1850.   They had emigrated to Philadelphia from New Jersey, Maryland and the District of Columbia.  

His paternal grandfather Ishmael grew up in Salem County, New Jersey.  The predominant Quaker community there gave him work, supported his schooling, and advanced his selection to become a head of school, first in New Jersey, then Philadelphia, and even in Liberia in 1845.  When he arrived in Africa, Ishmael may have been surprised to find that the school he was taking over had only 10 pupils, and the white American principal he was succeeding had died of malaria.  Three years later Ishmael returned with a young wife to New Jersey, where he led a campaign against the practice of sending freed American slaves to colonies like Liberia.  

Locke’s maternal grandmother, Sarah Shorter Hawkins, also was a teacher and civil rights leader.  When the 15th Amendment passed in 1870, giving black men the right to vote, she had already shifted her focus from equality for blacks to equality for women.

Locke’s family learned to fear the consequences of being too active in the race debates.  Locke’s grandfather Ishmael may have felt forced to leave New Jersey after helping to engineer a closely contested vote in Trenton on the right of blacks to vote.  He and others in their circle carried pistols to protect themselves.  In 1871 a Philadelphia teacher, a colleague of Alain’s father and leader in the voting rights movement, was gunned down by a white man while walking to vote.  It was about this time that Pliny Locke left teaching in Philadelphia to study law in Washington, DC.

Alain Locke would carry worries about his health for his entire life.  His grandfather had died at 37, his father at 42, his only uncle at 27, and his only brother at seven weeks of age in 1889.  Alain also acquired from his parents a fear of running out of money.  But he had a practical ethic:  money could always be earned by using one’s mind.  He learned something else:  unlike his father, he was not going to risk his health in tropical Africa.  Despite many invitations and good reason to visit Africa, Alain would never travel south of the Upper Nile.

* * * * *

Picture young Alain Locke.  Roy.  He was not quite seven when his father died.  At this young age he learned how to be alone, and to thrive alone.  Although his mother was his primary companion, she was gone during the workday.  When she came home, she refused to give or accept a kiss until she had cleaned her hands.   As the smallest boy in his class, Alain suffered beatings walking from school.  For high school, his mother concluded that he had to move alone to Philadelphia, to live with family friends, because the best school for him was far from her Camden job.  

On the cover of the program today, you can see a photograph of Locke with his schoolmates at Central High.  It was one of the top schools in the country, with 13 Ph.D.s on its faculty.  It should be easy to find Locke in the large photo.  But it is not – despite the fact that he was the only African American.  It is hard to imagine a young black schoolboy looking more alone.   

The 1907 news of Locke’s selection as a black Rhodes Scholar from Pennsylvania triggered a campaign in both the American and English Rhodes communities to reverse the outcome.   Many Rhodes Scholars protested his selection and refused to reside in the same Oxford college with a black man.  Members of the Rhodes Trust in England secretly requested that the Pennsylvania committee reverse its decision.   But the chair of the selection committee, the Provost of the University of Pennsylvania, refused.   In the end Locke was allowed to take his place in Oxford, saved by the line in Cecil Rhodes’ will prohibiting discrimination on account of race or religion.   One Rhodes Trustee commented that Mr. Rhodes “would turn in his grave” if he knew that a black man would be given a Rhodes Scholarship.   While I prefer to think that Cecil Rhodes knew what he was doing when he signed his will, it’s not such a bad image, that this man who came to symbolize white exploitation of Africa would turn in his grave.

When he left for Oxford, Locke was disgusted by the negative race climate.  He wrote:   “I’m not going to England as a Negro…  The only condition on which I will take up the Negro question again is the race leadership in America.”  Of course that is what he did.

While his experience at Oxford included times of joy, Locke considered leaving many times.  But he feared that if he resigned his scholarship, he would cause irreparable harm to members of his race who might follow.  The record shows that the Rhodes Trust did not select another black scholar from America for almost 60 years. 

Karl Karstens was a Rhodes Scholar who arrived at Oxford in 1910, just after Locke departed.  In the 1940s he decided to pay Locke a visit at Howard University.  They had never before met.  Karstens was stunned when Locke told him he was the first Rhodes Scholar ever to look up Locke in his three decades in Washington.  Karstens did his best to bring Locke back into the Rhodes community.  When Locke died in 1954, Karstens described him as “one of the kindest, sweetest, most out-giving Americans any of us will ever know, an industrious, productive, beloved college professor, and for a larger portion of American citizens, I suppose, a more potent influence for good than is ever likely to be again the lot of a Rhodes Scholar.”

Locke did not live to see a second black Rhodes Scholar, but looking down on this chapel today, he would be immensely proud, and more than a little pleased with his role.
Alain Locke Interment Ceremony (September 13, 2014)

Speech by Jasmine Waddell, DPhil (Rhode Island & Mansfield/St. Antony’s)

“Locke as Bridgebuilder”

It is a tremendous honor to be asked to speak today. 

I want to start by thanking George Keys for his stewardship. Your commitment to Locke’s legacy is inspiring and impactful. I also want to thank Lawrence Ellis for his indefatigable commitment to Locke’s place as a venerable ancestor for Black gay scholars. I believe that the statement that we co-wrote is an important footnote to this event. I hope that you will read it.  Finally, I want to thank Randel Pinkett for selecting me to embark on this Rhodes journey 15 years ago.

Many of us came here knowing about the unique significance of Locke’s life.  Locke was a fierce minded renaissance man in a renaissance moment.  His election to the Rhodes should not be a surprise.  He was an undeniable leader.  His name carries tremendous weight as a scholar, but I would argue that his significance to the world, and to me, was as a bridge builder. He was globally minded with a local grounding, he had multiple social realities which he lived out fully. Importantly, his personal power was undoubtedly fueled by his indefatigable commitment to living out his life with integrity.  

Locke built bridges to remain whole.

Why then was I asked to speak? The wholeness of Locke reflected here included his identity as black and gay and Bahai. I will speak to his significance to me as a Black lesbian Rhodes Scholar.  I came out over 20 years ago and I gravitated to civil rights champions like Bayard Rustin and Audre Lorde. After graduating from Brown, I felt that I was not living up to my fullest potential, so I chose to pursue the Rhodes because it resonated with my deep seated values of leadership and service. To me and to fellow black and gay Rhodes Scholars, Locke represents a model for how to live out these values through our eyes.

He confronted the same barriers over 100 years ago emerged as the leader Rhodes envisioned—fighting OUR world’s fight. One of the ways that he did this was by developing links among the various communities that he touched.  For instance, multiculturalism served as a theoretical bridge; patronage of African art served as a cultural bridge and cosmopolitanism served a social bridge. He built bridges so that he was not balkanized.  He built bridges so that he could stand strong. He built bridges to stay whole.

As an Africanist scholar myself, Locke embodies the African principle of Ubuntu. This philosophy was defined by Rev. Desmond Tutu as the idea that you are human through others’ humanity.  Locke lived this ethic and now we are left with his humanity and the charge to continue building bridges for the Rhodes community to remain whole.

Alain Leroy Locke, Herald of the Harlem Renaissance

Interment Ceremony

Congressional Cemetery, Washington, D.C.

September 13, 2014

Presentation: Katharine R. Bigelow, Representative of the National Spiritual Assembly of the Bahá’ís of the United States

There are the facts of a man’s life, those details that provide the context and outline, that help us to place him in our sense of history.

Then, there are, in some instances, his words, the true currency of his thoughts and his legacy.

Alain Locke left us his words, etched in history. They are today as relevant, as illuminating, as perspicacious, perhaps even more than when he first uttered or wrote them. Would he offer us still the same advice and insights? Certainly, those issues he cared about haunt us today, as yet unresolved or healed in the body politic. 

Alain Locke became a Bahá’í in Washington, DC in 1918, during the very early days of the religion’s presence in America and the same year he earned his doctorate from Harvard. The Bahá’í Faith, God’s restated Truth for this day, teaches that one God has brought religious truth throughout the millennia and that He created one human family to realize its unity and to establish world peace, just as the prophets of old had promised. Locke dedicated many years to race amity efforts. Between 1924 and 1932, he served on the Bahá’í National Race Amity Committee. For more than 20 years, he spoke at conferences devoted to this issue, the one Bahá’ís believe is still the most vital and challenging issue facing America. 
He visited the Bahá’í World Center in Haifa, Israel, then Palestine, in 1923, and met Shoghi Effendi, then the head of Bahá’í Faith. Shoghi Effendi was also an Oxford man -- from 1920 until called to his religious duties in late 1921. He had attended Balliol College at Oxford.  What must the meeting of these two deeply thoughtful men have been like?
Locke himself reflects on that meeting in 1923:
“Refreshingly human after this intense experience, was the relaxation of our walk and talk in the gardens. Here the evidences of love, devotion and service were as concrete and as practical and as human as inside the shrines they had been mystical and abstract and superhuman. Shoghi Effendi is a master of detail as well as of principle, of executive foresight as well as of projective vision. But I have never heard details so redeemed of their natural triviality as when talking to him of the plans for the beautifying and laying out of the terraces and gardens. They were important because they all were meant to dramatize the emotion of the place and quicken the soul even through the senses. It was night in the quick twilight of the East before we had finished the details of inspecting the gardens, and then by the lantern light, the faithful gardener showed us to the austere retreat of the great Expounder of the teaching.  It taught me with what purely simple and meager elements a master workman works.” (1)
One of the many duties of Shoghi Effendi was the translation of the Writings of Bahá’u’lláh, Prophet Founder of the Bahá’í Faith, from their original Persian and Arabic into English.  He asked Locke to review his translation of the Kitab-i-Iqán, The Book of Certitude, Bahá’u’lláh’s preeminent doctrinal work, saying through his secretary that Locke was “the person "best fitted to render him [Shoghi Effendi] an assistance" in giving critical feedback on the translation itself. (2)
After Locke had reviewed the draft and sent back his suggested edits, Shoghi Effendi wrote to him:
“My dear co-worker:

I wish to add a few words expressing my deep appreciation of your valued suggestions in connection with the translation of the Iqán. I wish also to express the hope that you may be able to lend increasing assistance to the work of the Cause, as I have always greatly admired your exceptional abilities and capacity to render distinguished services to the Faith…

Your true brother,

Shoghi” (3)
During our own present days, it can be difficult to believe that the world has evolved at all since Alain Locke embraced the universal teachings of Bahá’u’lláh almost a century ago.  Would he address us using his same words were he alive today, reflecting upon the global crises of war and ravages of hatred and the still-potent enmities within our own national midst that divide us by race and class and gender?  Could his words sooth us?  Would we pay him attention in our sound-bite world?
I close with Alain Locke’s own words from his essay, “Unity Through Diversity: A Bahá’í Perspective.”
““There is one great spiritual advantage in the tidal series of negative upsets and breakdowns in the contemporary world and that is the ever-accumulative realization of the need for a complete reconstruction of life …What the contemporary mind stands greatly in need of is the divorce of the association of uniformity with the notion of the universal, and the substitution of the notion of equivalence.    Sameness in difference may be a difficult concept for us, -- it is. But the difficulty is historical and traditional, and is the specific blight and malady of the modern and Western mind…”
Locke continues his thoughts, 
“I take it for granted that the desire and effort to reach universality in the characteristic modern and Western way would be fatal if possible, and is fortunately impossible in practice.  Only in the chastisement of defeat will it be recognized how unnecessary and hopeless the association of the two concepts really is. Spiritual unity is never achieved by an exacting demand for conformity or through any program of imposed agreement.  In fact, the demands of such an attitude are self-defeating. What we need to learn most is how to discover unity and spiritual equivalence underneath tile differences, which at present so disunite and sunder us, and how to establish some basic spiritual reciprocity on the principle of unity in diversity.” (4)
Alain Locke wrote:

“Just as world-mindedness must dominate and remold nation-mindedness, so we must transform eventually race-mindedness into human-mindedness.” (5)

(1) Bahá’í World, Vol III, 1928-1930, p. 280, 282

(2) Buck, Christopher, “Alain Locke: Bahá’í Philosopher,” http://bahai-library.com/buck_alain_locke_bsr#f126
(3) Ibid.

(4) Bahá’í World, Vol IV 1930-1932, p. 372-373

(5) Locke, Alain, “Stretching Our Social Mind,” 1944, unpublished, 

http://bahai-library.com/pdf/b/buck_locke_salvation_democracy.pdf
Speech

Interment of Alain L. Locke, September 13, 2014

Leonard Harris

"And still I rise."

Maya Angelou
Let me give you three days in the life of Alain L. Locke.  I give you these three days because when I finished the biography of Alain L. Locke [Alain L. Locke:  The Biography of a Philosopher, Harris/Molesworth, 2009].  I was in the Howard University Alain Locke Archives at the Moorland-Spingarn Collection and knew more about what was happening on that day in Locke's life [years earlier] than I knew about what was happening in my life.  That was the day I finished the biography.

Let me give you three days in the life of Alain L. Locke and three quotes relevant to Locke and three sayings that I think are important about Locke.  

The first day is Monday, May 4, 1908.  Locke was twenty-three years old.  It was not a snowy day.  On April 25th of that year there was a snow storm in Oxford.  But on this day it was an early Monday morning [no snow].  Locke got up early that morning because he had a meeting with professor F.C.S. Schiller, an author of a pragmatist form of humanism.  Schiller would become his advisor at Oxford and encourage him to go on to Germany shortly thereafter.  He met with Schiller because Schiller was recommended by Horace Kallen to be his faculty advisor (Kallen was Locke's graduate associate at Harvard and a fellow student at Oxford).  Kallen had recorded in a note to himself that he had a conversation with a Negro named "Alain Locke" and in that conversation Locke claimed that "no difference does difference make."  Kallen  could not figure out what Locke was thinking.  "I had a Negro student named Alain Locke, a very remarkable young man—very sensitive, very easily hurt—who insisted that he was a human being and that his color ought not to make any difference."(1905)  He had a long conversation with Locke about why it is that "difference makes no difference."  He records this:  that in the course of that conversation there came a concept, the concept of "cultural pluralism."  Kallen informs Locke that he won't be in Oxford on Monday, May 4th.  He leaves it to Locke to organize American students to attend the Hibbert Lectures, an invited lecture sponsored by Oxford.  Locke went over to Schiller's office that morning and he and Schiller talked about his project.  Then they walked over to the Hibbert Lecture.  The Hibbert Lecture was given by William James at Manchester College.  The title of that lecture was "A pluralistic universe: Hibbert lectures at Manchester College on The Present Situation in Philosophy."  That lecture would soon be revised and published as "The Pluralistic Universe," a foundation for American pragmatism.  

It was a brawny day, given the recent snow storm.  Locke had walked on cobble stones that had been laid down in the 16thand 17th century from his room to Schiller's office and then into the lecture room where James would give his presentation - this short, barely five feet tall, hardly a hundred pounds, buck-eyed, well dressed Negro.  He had not only a tailor but a cleaners.  He walked in with Schiller whereas the other students were already there.  That is what he did on May 4, 1908, at twenty-three years old.  Years later he would write "All philosophies, it seems to me, are in ultimate derivation philosophies of life and not abstract, disembodied 'objective' reality; products of time, place and situation and thus systems of timed history rather than timeless eternity."(1935)  That was his philosophy of life.  He was already a pluralist and he was already involved in the Cosmopolitan Club when James gave that lecture.  

He did not just join pragmatism or the cultural pluralist [movement], he created a concept of 'cultural pluralism' and eventually a version of pragmatism.  He would go on from Oxford to the University of Berlin (1910) where he would meet with Hugo Münsterberg, the person responsible for James' psychology laboratory at Harvard, in residence at the University of Berlin as an American Exchange Scholar.  He would study the works  of Alexius Meinong, Christian von Ehrenfels and would also take a class with Georg Simmel, one of the founders of modern sociology before returning to the United States to visit Tuskegee Institute, Alabama, 1911, and then take up his faculty position at Howard University, 1912.

Let me give you another day in the life of Alain L. Locke.  It was approximately eight degrees [fahrenheit].  It was February 1, 1923.  Locke lived at 1327 R. Street, N.W.  Right across the street was a club, the MuSoLit Club, where musical, social, and literary activities had been featured since 1905.  Every year  in February the club would have a celebration:  the Lincoln/Douglas Celebration.  Abraham Lincoln was born February 12, 1809.  Fredrick Douglas was born in February, 1818 (sic), and died February 20th, 1895.  So every February they would have this celebration.  Not far away from Locke's house was the place where Carter G. Woodson would start what we now know as Black History Month.  But on this particular weekend day, a Saturday, there was a salon meeting at Georgia Douglas-Johnson's house at 1461 S. Street, N.W.  And at that salon people like Langston Hughes, Jean Toomer, Anne Spencer, Bruce Nugent, Jessie Faucet and Angelina Weld Grimké met.  [Angelina W. Grimké had inherited the mantle from Ida B. Wells-Barnett to fight in the anti-lynching campaign.]  They would meet to read poetry and talk about their various projects.  Georgia use to call it the "half-way house."  This was on 'S' street-a street of houses with stone steps that you walk up; these stately  places, three stories high.  Young people would walk their to meet people like Alain Locke, the philosopher at Howard University.  Locke  was thirty-eight years old.  This was unity in diversity.  Not uniformity.  This was plurality.  Not singularity.  They came from different walks of life; different places.  This is the same neighborhood where Duke Ellington learned what counts as sophistication.  "The pluralist way to unity seems by far the most practicable."  - ("Pluralism and Ideological Peace," S. Hook, M. R. Konvitz, eds. Freedom and Experience: Essays presented to Horace M. Kallen, 1947).  Locke says this in various fashions over and over, contra partisanship and orthodoxy.  Locke says this in the "Unity through Diversity," in a Bahá'í publication (The Bahá'í World, 1936) and he says it in 1935 in "Values and Imperatives."(American Philosophy Today and Tomorrow, ed., H.M. Kallen, S. Hook, 1935)  He consistently rejected uniformity  and uniformatarianism and demanded that we accept unity in diversity.  But on that day, that Saturday, recovering from that eight degree weather outside, I imagine him  listening to poetry in a salon at Georgia Douglas-Johnson's house.
Let me give you yet another day.  The location is not in a salon.  This was not the place where the avant-garde were listening to poetry nor like the poetry reading where I first met Joellen El Bashir.  The first time I went to Howard University 's Alain L. Locke Archives, I walked into the archives and a young lady said:  "Do you know who I am?"  I said "no."  My life has not been simple so I paused to think to be sure, and then said again, "no."  She said "I was that little girl in Tuskegee, Alabama at Ed Pryce's house (the famous artist who painted the Tuskegee Mural, Tuskegee Chapel).  You came to our house for a reading of poetry, 1980, Tuskegee, Alabama."  She is now the curator of the Alain L. Locke Archives.  I said "Oh my God."  I could not do anything but sit down.  The mystic cords of memory and the mystic cords of time do not always make clear how things happen.  

But this day in Locke's life was May 22, 1931 in Philadelphia, PA.  It was approximately sixty-six degrees.  Philadelphia sometimes has strange weather.  Locke was on a train platform, not at a salon.  Locke was not going to make the train [to Rochester, New York].  Locke was forty-six years old.  In 1927 he had begun to work on a project, Sahdji.  It was a ballet.  Bruce Nugent had written a few paragraphs of poetry, titled Sahdji (1925), but Locke took that poem to develop it into a one act ballot.  In order to do that, he needed music.  So he contacted William Grant Still.  Still was a famous black classical composer.  Locke wanted Still to integrate 'the Negro element' into a symphony.  He educated Still on how to integrate African American spirituals and folk music into a symphony; how to develop a strong base beat, a call-and-response motif, and put it into a symphony.  How do you understand and feel through music the fear of lynching?  The "Red  Summer" of 1919 was a summer of riots throughout America in response to the vicious post-World War I lynching of African Americans.  We still have lynching today.  How do you get that emotion into a classical work and integrate various elements; a plurality of sound.  How can you do that?  Locke used a Greek chorus, African proverbs, an interlocutor narrator that comments throughout the ballet, African traditional settings and placed a woman, Sahdji, as the sheroe of the story. 

Sahdji is in love with Mbaro; Mrabo is heir to the throne but Konombju, the king, dies on a hunting trip.  Mrabo is not in love with Sahdji.  She refused to see herself as an inferior.  She dresses in colorful clothes and dances passionately.  Struts around, even though her husband is dead.  She refused to participate in [mourning] traditions.  But in the end, she commits suicide as demanded by tradition and thereby shows herself to be an honorable women.  This is Sahdji, in African dress with a full symphonic orchestra using the music of William Grant Still.  The same composer that developed the symphony "And They Lynched Him On A Tree"(1935) and ode to Kentucky, "Kaintuck" (1940).  On May 22, 1931 this ballot was performed with a gigantic cast of actors, over forty actors; a complete symphony playing Still's music but it was all in white.  They were all white actors painted in black face.  Not a black person on stage.  Locke stood on the platform, unable to make the opening performance, and wrote Rochester sending a 'thank you' note.  But he wished they had a Negro cast.  Nonetheless it was a great performance.  There was a rave review in the New York Times.  That very ballot would be performed March 24, 1934 at the University of Illinois, Urbana-Champaign, by Cenacle, a Negro student theatre group.  What Locke had created integrated various visual components, forms of presentation, a Greek classical chorus and at the same time African motifs with his own unique aesthetic sensibilities to form a new picture of reality.  Locke never actually saw the ballot performed.  He heard the music.  I can imagine him standing on that platform in his dapper clothes, his bowler hat, his tie, neatly pressed shirt, well structured coat, his only five-feet or so high self - smiling.  He could not make the performance, but it was there.  Possibly, to quote W.E. B. Du Bois, "This then, is the end of his striving, to be a co-worker in the kingdom of culture.  To escape both death and isolation, to husband and use his best powers and latent talents."(Souls of Black Folk, 1903)

There are three sayings that I think Locke would appreciate.  One comes from South Africa, the home of one of his class mates at Oxford, Pixley ka Isaka Seme, one of the three founders of the African National Congress in 1912, which bespeaks what Locke supported before and after the Harlem Renaissance, including the concepts of pluralism, value relativism, confraternity, values equilibrium and reciprocity.  These various concepts and ideas  Locke authored or supported. Here are three sayings:

1.  Amandla - Awethu" (Power/ to the people) 

2.  "Let me give you a word of the philosophy of reform.  The whole history of the progress of human liberty shows that all concessions yet made to her august claims, have been born of earnest struggle.  This struggle may be a moral one, or it may be a physical one, and it may be both moral and physical, but it must be a struggle.  Power concedes nothing without demand.  It never did and it never will."

Fredrick Douglas, 1857

3.  Aaron Douglas (bookplate for Locke):

Teneo Te, Africa!

[Aaron Douglas meant by it "I hold you in my heart, Oh Africa"]

I hold you in my heart, Oh Locke
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It is often the fate of a multi-faceted intellectual that only certain segments of his career become representative of his place in history.  This has been the case for Alain LeRoy Locke (1885-1954).  Apart from the often noted fact that in 1907 he was the first Negro to be selected for a Rhodes Scholarship, his role as editor of The New Negro in 1925, and identification as “the father of the New Negro Movement” or even sometimes the impresario of the Harlem Renaissance, have come to be the proxies for his achievement as a philosopher and leading critic in the diverse fields of art, music, theatre and literature.  Often overlooked is the major contribution that he made to the intellectual modernization of Howard University, not only his academic home for forty-one years, but also a part of his family tradition.  His father was a graduate of the Howard Preparatory Department as well as the University’s Law School, and served as an accountant in the Freedmen’s Bureau and  secretary to General Oliver Otis Howard.


Alain Locke’s appointment to the Howard faculty in September, 1912 occurred at a pivotal time in the University’s history.  The classical curriculum anchored in Latin, Greek, and mathematics was replaced by a broader one stressing the social sciences, the natural sciences and literature. That change produced rapid increases in the enrollment of the College of Arts and Sciences, moving it from the smallest college at Howard to the largest.  In fact, by the mid-1920s it was estimated that as much as twenty-five percent of Black Americans enrolled in liberal arts programs were at Howard, a reflection not only of the University’s growth but also the severe limitations of educational opportunity in the United States at the time. The character of the educational experience at Howard, therefore, was of national significance.


Although he was to make many contributions to Howard culturally, such as being one of the founders of theater at Howard with the establishment of The Howard Players in 1921, as well as encouraging the student literary magazine, The Stylus, his major intellectual impact was through his leadership of the Department of Philosophy, which he developed into a campus center for critical thought.  In 1935 Professor Locke led the effort to create a new core of studies in the liberal arts, called The General Education Program.  After a study of similar programs at the leading institutions in the country, the Locke program was adopted by the University.  Intended to be a framework for understanding European history, literature, and philosophy, as well as contemporary American society, it was a hybrid of the General Education program at Columbia University, based on great books in western civilization, and the well-known introductory survey of the social sciences developed at the University of Chicago, rounded out by introductory courses in the modern natural sciences.  

A distinctive feature of the Howard program was the requirement, unusual at the time, that every student take a course on analytical thinking entitled “Principles of Reasoning.” This was consistent with his idea that General Education was not merely a matter of scope, but should be designed to produce a different mode of thought, what he called “global thinking, process understanding, and the capacity for evaluative criticism.” [“The Need for a New Organon in Education”]  A more immediate goal was for Howard students to be able to evaluate competing political ideologies and value systems in the contemporary world. For more than forty years this program was the foundation of the education of every liberal arts student at Howard.  It is no accident that historians of higher education regard this period as a golden age intellectually at Howard. One sign of that as a new reality was the establishment in 1953 of a chapter of Phi Beta Kappa at Howard, one of Professor Locke’s goals as early as before World War I.


Dr. Locke was also an important talent scout for younger faculty, many of whom especially valued being at Howard because of the opportunity for association with him.  In 1935 Dr. Locke was also instrumental in establishing the Division of Social Sciences, an organization of all the relevant departments. Its annual conferences and the resulting publications became nationally significant during the New Deal and World War II.  Particularly unusual was Dr. Locke’s insistence that the Department of Philosophy be a part of the Social Sciences rather than the Humanities, because he believed those disciplines to be the modern analogue to the natural sciences of earlier centuries when philosophy played a crucial role in the development of scientific thought.  In the twentieth century, and particularly at Howard, philosophy was to be a synthesizing discipline for the increasingly important social sciences.  A list of Dr. Locke’s colleagues in this endeavor now reads like an improbable roster of distinguished thinkers concentrated in one institution: E. Franklin Frazier in sociology, Ralph J. Bunche in political Science, Abram L. Harris in economics, Charles H. Wesley and Rayford W. Logan in History, and Eric E. Williams, later Prime Minister of Trinidad and Tobago.


The curricular reforms engendered by Alain Locke represented his intellectual stance perhaps more fully than any other aspect of his career: a focus on the intellectual development of his people, within a framework of authentically cosmopolitan thought.  For Locke there was no polarity, at Howard or elsewhere, between group and individual racial identity and what he called “universal values.”  He wanted his students to know themselves with historical and cultural intelligence, but also to be at home in the wider world so as not to be bound by the intellectual provincialism that was a hazard of a racially segregated society. As he once said, “…free, independent and unimposed thinking is the root source of all other emancipations.” [Response upon receiving the honorary degree of Doctor of Humane Letters from Howard University, 1953].


More important, perhaps, than  Professor Locke’s specific programmatic achievements on behalf of Howard, was his profound influence on the academic atmosphere at the institution, which  fostered an avoidance of absolutist thinking by comparative study of the wide range of valuable differences in individuals and cultures. Over the years Alain Locke became emblematic of the University’s academic ambitions.   For many, he was the embodiment of what Howard represented culturally and intellectually.  This sentiment, unusual in the hothouse of criticism that is a modern university, was expressed by an institutional gesture that was unique at the time, when Howard conferred upon him an honorary degree at the last commencement during his active service, in June, 1953.  President Mordecai W. Johnson’s citation stated in part, that Professor Locke’s “intellectual interests have been as broad as life itself” and that he had been “a valuable critic of dogmatic ideology, a creator of free-moving ideas, an appreciator of the great cultural diversity in American life and a gentle but persuasive apostle of that unity of America and the world which thrives upon the coexistence and cooperation of individual and cultural differences.” 

On this occasion, with all of its resonant significance, we acknowledge once again his enduring contribution to the world of his time and all time, reaffirming the spirit of pluralism that he made the center of the intellectual life of Howard University.  We say again Thank you, Alain LeRoy Locke, philosopher, still burning beacon of the life of the mind. Ave Atque Vale.
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